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way the machine prings miinimalized the dominance of the
photographic image on the page.

1 have wanted to work with my photographs and my es-
says on rocks and on rain since this time, and finally, last
vear, | completed “An Essay on Rocks,” which is an excerpt
from the longer work now in progress. This is the direction
my éssays have eaken, and 1 could not be more hapoy thaa 1
am, coaxing the mwmwemmmwrw and the rderatives to work as
one. As I sit hiere and type this sentence, lavender-blue nim-
bus clouds are drifting in from the southwest off the Gulf of
Califortia by tomorrow thete may be fain. I can hardly wait
to return to fy photographs of ¢louds and my essay on rain:
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Interior and Exterlor
Landscapes:

The Pueblo

Migration Stories

Facm A HMHide Arip Plarteay Iv New Mexico

Yeou sEE tHAT, after athing is dead, it dries up. It might wake
weeks or years, but eventually, il you touch the thibg, it crim-
blés tnder your fingers. T goes back to dust. The soul of the
thing has long since departed, With the plants and wild game
the soul may have alieady Leen bora back into bones and
blood or thick green stalks and leaves. Nothing is wasted.
Whar eannot be eaten by people o in some way used must
thén be left where othér living creatures may benefit, What
domestic animals or wild scavengers can't gat will be fed to
the plants, The plants feed on the dust of these few remains,
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The antient Pueblo people buried the dead in vacant
rooms or in partiaily collapsed tooms adjacent to the main
living quarters. Sand and clay, used to construct the roof,

make layers miny inches deep oncé the soof has eollapsed.

The layers of sand and clay make for easy grave %mmwnm The
vacant room fills withcast-off objects and debris. When a va=
cant foom has filled deep enough, a shallow but adequate
grave tan be scooped in a far cofnen Archaedlépists have res
marked over formal burials complete with elabotate fonerary
objects excavated in trash middens of abandoned rooms. But
the rocks and adobe mortar of collapsed walls were valued
by the anciént people, because each rock had been carefully
selected for size and shape, then chiseled to a0 even face.
Even the pink clay adobe melting with each rainstorm had to
be prayed over, then dig and carried some distatice. Corn-
cobe and husks, the rinds and stalks and animal bones were
tiot regarded. by the ancient people as flth or garbage, The

remaing were merely resting at.a midpoint in their journey

back to dust. Human refnains are not so differest. They
should rest with the bones and rinds where they all may ben-
efit living creatuzes——small rodents and insects—until their re-
turn is completed. The remains of things—animals and plants,
the clay and stones—were tredted with respect, vmwmc@ for
the ancient people all these things had spisit and being.”

THE ANTELOPE MERELY ‘Consents o return hofme with fhe
hunter. All phases of the hunt are conducted with love: the
love the Wﬂﬁmm and the people have for the Antelope People,

E& %m love of the mmwm_awm ﬂwc mmmmm fo m:,& up their meat

Emmm or even the mwc_,mm.wawvm W:E.a. g d.m Muczmm .mccwﬁm m_mmm
will offend the antelope spirits. Next year the hunters will
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vainly séarch the dry plains for antelope. Thus, it is necessary
to return carefully the bones and hair and the stalks and
leaves to the earth, who first created them. The spirits remain
close by. They do not leave us.

" The dead become dust, and in this becoming they are once
more joined with the Mother. The ancient Pueblo people called
the earth the Mother Creator of all things in this world. Her
sistet, the Corn Mother, occasivhaily merges with her because
all saceulent green life rises out of tie depths of the earth,

Rocks and clay are part of the Mother. They emerge in

vatious forms, but ar some time licfore they were smaller

particles of great boulders, At a later time they may again be-
come what they once weres dhst, .
A roclko shares.this fare with us and wirh animals and

plaites as well, A rock has being of spiriy; although we may
wot understand it The spirit may differ from the spirit we

know in aninals or plants or in curselves, In the end we all
originate from the depths of the earth. Perhaps this is how all
beings shaie in the spirit of the Credror. We do not kriow.

From THE EMERGENCE PLACE

PUEBL® POTTERS, THE eréators of petroglyphs and oral narra-
tives, iever concéived of removing themselves from the earth
and sky. So long as the human consciousness remains within
the hills, canyons, cliffs, and the plants, clouds, and sky, the

tertit laridscape, as it has entered the English language, is mis-

leadihg. “A portion of territory the eye ¢an comprehend in 2
mmnmwm ﬁmﬁwa &cmm.mam nﬁmmﬁm% mmmnmmé wmwm mmmmmammwmw vns

BRMeEs wwm viewer is mcﬁarmé outside or separate .m..mﬁ the
territory she or be surveys: Viewers are as much a part of the
tandscape as the boulders théy stand on,
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There is no high mesa edge of mountain peak where one
«can stand and not immediately be part of all that surrounds.
Human identity-is linked with all the elements of creation
through the clan; you might befong to the Sug Clan or the
Lizard Clan or the Corn Clan or the Clay Clan? Standing
deep within the nataral world, the ancient Pueblo uoderstand
the thing as it was—the squash blossom, grasshoppes, or rab-
bit iself could never be ceeated by the human haad. Ancient
Pueblos took the modest view that the thing itself (the land:
seape) could not be improved upon. The ancients did not pre-
sume to tamper with what had already been created. Thus
rialising, as we now recognize it in painting and seulpture, did
nat catch the imaginations of Pueblo people until recently.

The squash blossom itself is one thing: iiself, So the an-
cient Pueblo potter abstracts what she saw 16 be the key ele-
ments of the squash blossom-—the four syminetrical petals,
with four syminetrical stamens in the center, These key ele-
ments, while suggesting the squash flowes, slse link it with
the four cardinal directions. Represented only in its intrinsic
form, the squash flower is released from a limited meaning or
restricted identity. Even in the most sophisticated abstract
form, a squash flower or 2 cloud or a lightning bolt became
intricately connected with a complex system of relationships
that the ancient Pueblo people maintained with each other

and with the populous natural world they lived within, A

bolt of lightning s itself, bitt at the same time it may mean
much more. It may be a messénger of good. fortune when
summer rains are needed. It may deliver death, perhaps the
result of manipulations by the Guanadeyahs, destructive
necromancers. Lightning may strike down an evildoer, of
lightnitig may strike a persorn-of goodwill. If the person sur-
vives, lightnihg endows him or her with heightened powes,

Pictographs and petfoglyphs of constellations or elle or
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atitelope draw their magic in-part from the process wherein

the focus of all prayer and concentration is upon the thing it-
self, which, in its tuen, guides the hunter’s hand. Connection
with the spirit dimensions requires a figure or form that is all-
inclusive. A lifelike rendéring of an elk is too restrictive. Only
the elle.is irself. A realistic renidering of an etk would be-only

one particular elk anyway. The purpose of the hunt rituals
and magic is to make contact with afl the spirits of the elk,

The {fand, the sky, and all that is within them—-the land-

scape—includes human beings. Interrelationships in the

Pueblo landscape are complex and fragile. The unpredicrabil-
ity of the weather, the aridity and harshness of much of the
terrain in the high plateau country explain in lasge part the

relentless attention the ancient Pueblo people gave ro the sky

and the earth around them. Survival depended npon har-
mony and cooperation not only amiong human beings, but
also among all things—the animate and the less animate,
since rocks and mountains weré known on occasion to movi.

The ancient Pueblos helieved the Earth and the Sky
Wwere sisters [or sister and brother in the post-Christian ver-
sion}. As long 4s food-family relations are maintained, then
the Sky will continue to bless her sister, the Earth, with rain,
and the Earth’s ¢hildren will continue to survive. But the old
stoties recall incidents in which troublesome spirits of beings
threaten the edrth. In one story, a malicious ka'tsing, ¢alled

the Gambler, seizes the Shiwana, or Rain Clouds, the Sun's

beloved children The Shiwana are snared in magical power
late one afternoon on'a high mountaintop. The Gambler
takes the Rain Clouds te his mountain stronghold, where he
locks them in the north room of his house. What was his
idea? The Shiwana were bevond value, They brought life to
all things on earth. The Gambler wanted a big stake to'wager
in his games of chance. But such greed, even on the part of
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@mmm one heing, had the effect of threaténing the survival of
all life on earth. Sun Youth, aided by old Grandmother Spi-
der, outsmarts the Gambler and the rigged game, and the
Rain Clouds are set free. The drought ends, mmm ofice more
life theives on earth,

THROUGH THE STories We Hear WHo We ARe

ALL SUMMER THE people watch the west horizon, scanning
the sky from south to north for rain elouds, Corn must have
moisture at the time the tassels form. Otherwise pollination
will be incomplete, and the sars will be stunted and shriveled.
An inadequate harvest may bring disaster. Stories told at
Hopi, Zufil, and at Acoma and Laguna describe drought and
starvation as recently as 1900, Precipiration in west-central
New Mexice averages fourteén inches aniially, The western
pueblos are located at altitudés over 5,600 feer above sea.
level, where winter temperatures at night fall below freezing
Yet evidence of their presence in the high desert and platean
country goes back ten thousand years. The ancient. Pueblo
not only survived in this environment, but for many years
they also thrived. In AD. 1100 the @m@ﬁm at Chaco Canyon
had bailt cities with aparunent buildings. of stone five storiés
high? Theit sophistication as sky watchers was surpassed
otily by Mayan and Inca astronomiers. Yet this vast complex
of knowledge and belief, amassed for thousands of years;
was never recorded in wiiting.

Instéad, the ancient Pueblo people depended upon <ol
lective memory through successive generations to maintain
and transmit an entire culture, a worldview complete with
proven strategies for survival. The oral narrative, or story,
became the medivm through which the complex- of Pueblo
knowledge and belief wis maintained. Whatever the evént of
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the subject, the ancient people perceived the world and ther-
sefves within that world as part of an ancient, continuous
story composed of innumerdble bundles of other stories.

“The ancient Pueblo vision of the world was inelusive.
The iinpulse was to leave nothing out, Pueblo oral tradition
necessarily embraced all levels of human experience. Other-
wise, the collective knowledge and beliefs comprising ancient
Piaeblo enlture would have been incomplete. Thus, stories
about the Creation and Fmergence of human beings and
animals into this world continue 1o be retold each year for
four days and four nights during the winter solstice. The
hupnnab-bak stories related events from the time long ago
when human beings were still able to communicate with ani-
mals and other living things.® But beyond these two preced:
itig cafegories, the Pieblo oral tradition knew no boundaries,
Aceonnts of the appeardnce of the first Europeans {Spanish)
it Pueblo country or of the tragic encounters between Pueblo
people and Apache raiders were no more and no less impor:
rant than stories gbout the biggest mule deer ever taken or
adulterous couples surprised in cornfields and chicken coops,
Whatever happened,. the ancient people instinctively sorted
events and details into a loose narrative structure. Everyrhing
became a story.

@k
TRADITIONALLY EVERYONE, FROM the youngest child to the
oldest person, was expeeted to listen and be ablé to recall or
tell & portion of, if only 4 $mall detail feoin, a narrative ac-
count or story. Thus, the remembering and the reteliing were
acommunal process. Even if a kev fgure, an elder who knew
much more than others, were to die uniexpectedly, the systeim
would remain intact. Through the efforts of a great many
people, the cominunity was able to piece together valuable
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accounts and crucial information that might otherwise have
died with agn individual,

Commumnal storyrelling was a self-correcting process i

which listeners were encouraged to peak up if they noted an
important fact or detail omitted. The people were Kappy 1o
listen to two ot three different versions of the same event of
the same Bummab-bab story. Even ¢onflicting versions of an
incident wefe welcomed for the entertaloment they provided.
Defenders of each version might joke and tease one ariother,
but seldom were there any direct confrontations. Implicit in
the Pueblo oral tradition was the awareness that loyalties;
grudges, and mﬁmmw% must always influence the narrator’s

choices as she emphasizes to listeners that this is the way she
has always heard the story told, The ancient Pueblo people

sought a communial truth, not an absolute’ truth, For them

this truth fived somewhere within the web of differing ver-
sions,. disputes over minar poinrs, and outright contradic-
tions tangling with old feuds and village rivalries.

A dinner-table conversation recalling a déer hunt moxw

years ago, when the largest mule deer ever was taken, in-

evitably stimulates similar memories in listeners, But hunting
stories were not merely after-dinner entertainment. These ac-
counts’ contained mformationi of critical hmportarice about
the behavior and migration patternis of mule deer. Huaring
stortes carefully described key landmarks and locations of
fresh water. Thus, a deér-hunt story might alse serve ak a
map. Lost travelers dnd lost priion-nut gatherers have been
saved . by sighting 3 rock formation they recognize only be-
cause they once heard a hunting story describing this rock for-
mation.

The importance of cliff formations and water holes does
not end with hunting stories. As offspring of the Mother
Farth, the ancient Pueblo people could not conceive of them-
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selves within & specific landscape, bur location, or place,
nearly always plays a cenual role in the Pueblo oral narra-
tives: Indeed, stories are most frequently recalled as people
are passing by a specific geographical feature or the exact lo-
cation where a story took place. The precise date of the inci-
dent often is less important than the place or location of the
happening. “Loag, long ago,” “a long time ago,” “not too
long ago,” and “fecently” are usually how stories are classified
in terms of time. But the places where the stories ovcur areé pre-
asely located; and prominent geographical details recalled,
even if the landscape is well known to listeners, often because
the tuthing point in the hareative involved a peculiarity of the
special quality of a rock or tree or plant found only at that
place. Thus, in the case of many of the Pueblo sarrarives; it is
impossible to determine which came first, the incident ot the
geographical féature that begs to be brought alive in a story
that fearures some unusual aspecr of this location.

There is.a giant sandstone boulder about 3 mile north of
Old Laguga, on the road to Paguare. Ir is ten fect tall and
twenty feet i circumfersiice. When ['was 4 child and we
would pass this boulder driving to Paguate village, someone
usually made reference to the story shout Kochininako, Yeb-
fow Woman, and the Estrucuyo, a monstrous giant who
nearly ate her. The Twin Hero Brothers saved Kochininake,
who had been out hunting rabbits o take homie to feed her
mother and sisters. The Flero Brothers had heard her cries
just in time, The Estrucuyo had cornered her in 5 cave too
small to fic its monsticus head. Kochininako had already
thrown to the Estrucuye all her rabbits, as well as her moc-
casing and most of ?wm &lothing. S6ll the creature had not
been satisfied. After killing the Estrucuyo with Her bows and
arrows, the Twin Hero Brothers sliv open the Estrucuyo and
cut out its heare. They threw the heart as fir as they could.
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The monste’s heart landed there, beside the old trail to
Paguate village, where the sandstone boulder rests how:

~ ltmay be argued that the existence of the boulder pre-
nwﬁmmmwmm the ¢réation of 4 Story to m%mmmmm it But mmnmm.ﬁmm
bouldets and sandstone forniations of strange shapes abound
in the Laguna Pueblo area. Yet, most of them do not have
stories: Often the crucial <lement in a narrative is the ter~
rain—some specific detail of the setting.

A high, dark inesa rises dramatically from a grassy
plain, fifreen miles southeast of Laguna, in an area known as
Swahnee: On the grassy plain 140 years ago, my great-
grandimothet’s uncle and his brother-in-law were grazing their
herd of sheep, Because visibility on-the plain extends for sver
fwenty miles, it wasn'tuntil the two sheepherders came near
the high, dark mesa that the Apaches were able to stalk them.
Using the mesa to obscure their approach, the raiders swept
around from both ends of the mesa, My great-grandmother’s
relatives were killed, and the herd was lost, The high, dark
mesa played a critical role: the mesa had compromised the
safsty that the openness of the plains had seemed to assire.

Pueblo and Apache alike relied upon the terrain, the
very earth hesseif, to give them protection and-aid. Human
activities or needs were maneuvered to fir the existing sur-
rouridings and conditions, I iinagine the last aftetnoos of my-
distant ancestors as warm and sunny for late Seprembes,
They might have been traveling slowly, bringing the sheep
closer to Laguna in preparation for the approach of colder
weather. The grass was tall and only beginning to change

from green to a yellow that matched the late afternoon sun
shining off it. There might Have been comfort i the warmth.

and the sight of the sheep mmﬁmmwmm on moaa pasture that
fulled my ancestors into their fatal inattention: They might
have had a rifle, whereas the Apachés had oiily bows and ar-
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“fows. But there would have been four or five Apache raidery,

and the surprise attack would have canceled any advantage
the riflés gave them,

Survival in any landscape comes down to making the
best use of all available resources. On that particular Septem-
Ber afternoon, the raiders made better use of the Swahnee
terrain than my poor ancestors did. Thus, the high, dark
mesa and the story of the two lost Laguna herders became i
extricably linked. The menmiory of them and theit sfory re-
sidés in part with the high, dack mesa. For as long as the
mesa stauds, people within the family and clan will be re-
minded of %m story of that afternoon long ago. Thus, the
continuity and accuracy of the oral narratives are reinforced
by the landscape—and the Pueblo interpretation of that lands
scape is mainfained.

THE MIGRATION STORY: AN INTERIOR JOURNEY

THE LaguNa PUERLO migration stories refer to specific
places-—imesas, springs, or cottonwood trees—not oaly loca-
tions that can be visited still, but alse ocations that he di-
rectly on rhe state highway route linking Paguare village with
Laguna village:® In traveling this road as a child with older
Laguna people 1 ficst heard 4 few of the stoties from that
much fatger body of stories linked with the Emergence and
Migration.” It may be coincidental thar Laguna people con-
tinue to follow the same route that, according to the Migra-
tion story, the ancestors followed south from the Emergence
Place. It may be that the soute is merely the shortest and best
route for can, horse, or foot traffic between Laguna and
Paguate villages, But if the storiss about boulders, springs,

and hills are actually reminants feom a ritual that retraces the.

Creation and Emetgence of the Laguna Pueblo people as a
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culture, as the people they becanie; then continued use of
that route creates a unigue relationship berween the ritval:
mythic world and the actual, everyday world, A journey
from Paguate to Laguna down the long decline of Paguare
Hill retraces the original journey from the wamnmmznm.wwmmmw
which is located slightly north of the Paguate village. Thas,
the landscape between Paguate and Laguna takes on a desper
significance: the landscape resonates the spiritual, or miythic,
dimension of the Pueblo weirld even today.

Although each Pueblo culture designates its Emergence.
Place, usually a small natural sprivg édged with mossy sand-
stone and filll of cattails and wild watercress, it i clear the
Pueblo people:do not view any single location or natural
springs as the one and only tue Emergence Place. Each
Pueble group recounts stories connected with ﬂwnwm&?
Emergence, and Migration, although it is believed that all
human beings, with ali the animals and plants, emerged at
the same place and at the same time.?

Natural springs are erucial sources of water for all mmm
in the high desert and platean couniry. 86 the small spring
near Paguate village is literally the source and continuance of
life for the people in the area. The spring also functions on a
spiritual level, recalling the original Emergence Place and
linking the people and the springwater to all other people
and to that moment when the Pueblo people became aware
of themseives a5 they are even now. The Emergence was an

emergence. into 2 precise cultural identity. Thus, the Pueblo

stories about the Emergence and Migration are not to be
taken as lirerally as the anthropologists might wish, Promi-
nesit geographical featurés and tandmarks that are men-
tioned in the narratives exist for ritual purposes, not because
the Laguna people actually journeyed south for handreds of
years from Chiaco Canyon or Mesa Verde, as the archaeolo-
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gists say, ot eight miles from the site of the patural sprigs at
Paguate to the sandstone hilltop at Laguna ?

The cight miles, marked with boulders, mesas, springs,
and river crassings, are actually a ritual circuit, or path, that
marks the interior journey the Laguna people madei a jour-
ney of awareness and fmagination in which they emerged
from heing within the earth and all-included in the earth to
the culture and pedple they becanie, differentiating them-
selves for the first time from all thar had surrounded them,
dlways aware that interior distances cannotr be reckoned in
physical miles or in calendar vears.

The mireatives linked with prominent features of the
landscape between Pagiate and Laguna delineate the com-
plexitics of the relationship that human beings must maintain
with the sutrounding natural world if they hope o survive in
this place; Thus, the journey was an interior process of the
imagination, & growing awareness that being human is some-
how different from all.other life—animal, plant, and inani-
mate, Yet, we are all from the saime source: awareness néver
deteriorated into Cartesian duality, cutting off the human
from the naroral world:

BR>
THE PEOPLE FOUND the upeiing into the Fifth World too small
to. allow them or any of the small animals to escape. They
had gent a fly out through the small hole to tell them i it was
thie world the Mother Creator had promised. It was, but
there was the preblem of getting out. The antelope tried to
butt the opening to enlatge ir, but the antelope enlarged it
only a little, It was necessary for the badger with her long.
claws to assist the antefope, and at last the opening 'was en-
larged enough so that all the people and animals were able to
émerge up info the Fifth World, The human beings could not
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have emerged without the aid of antelope and badger. The
human beings depended upon the aid and charity of the ani-
mals. Only through interdependence could the human beings
survive. Families belonged to clans, and it was by clan that
the human being joined with the animal and plant world,
Life on the high, arid plateau became viable when the human
beings were able to imagine themselves as sisters and broth-
ers to the badger, antelope, ¢lay, yucca, and sun. Not antil
they could find a viable relationship to the terrain-—the physs
ical landscape they found themselves in—could they emerge.
Only at the mement that the reguisite balance betweeu
human and other was realized could the Pueblo people be-
come a culture, a distinet group whose population and sur-
vival remained stable despite-the vicissitudes of the climate
and terrain,

Landscape thus has similarities with dreams. Both have
the power to seize terrifying feelings and deep instincts and
rransiate them into. jmages-—visual; aural, ractile—and jnro
the concrete, where human beings may more readily confront
and channel the terrifying instincts or powetful emotions
into rituals and narratives that reassure the individual while
reaffirming cherished values of the group. The identity of the
individual as a part of the group and the grearer Whole is
strengthened, and the terror of facing the world alone is ex-
ringuished.

Even now, the people at Lagura Pueblo spend the
greater portion of social olcasions recounting recent inci-
mmwg or evenis that have oecurred in the Laguna area.

Nearly always, the discussion will precipitate the retelling of
older storiss about similar incidents or other steries con-
nected with a specific place. The stories often contain dis-
turhing or provocative material but are nonetheless told in
the presence of children and women, The effect of these
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intetfaimily or interclan exchanges is the reassurance for each
person that she or he will never be separated or apart from
the clanm, no matter what might happen. Neither the worst
blunders or disasters nor the greatest financial prosperity and
joy will ever be permitted to isolate anyone from the fest of
the group, In the ancient tines cohesiveness was all thar
stood between extinction and survival, and while the individ-
ual certainly was recognized, it was always as an individual
simultaneously bonded 6 family and <lan by 4 complex bui-
dle of custoem and ritual. You are never the fivst to suffer a
grave loss-or profound humiliation, You are never the first,

and you understand that you will probably not be the last to
cominit, of be victimizéd by, a repugnane act. Your family
and clan are able to go on at length abour others now passed
an-and others older or more experienced than you who suf:
fered simiilar losses.

The wide, deep arrove near the King’s Bar (located
actoss the reservation’s borderline) has over the years
claimed many vehicles. A few years ago, a Vietnam veteran’s
new red Volkswagen rolled backward into the arroyo while
he was inside buying a six-pack of beer; the story of his loss
joined the lively and large collection of stoties alréady con-
nected with that big arroyo. I do not know whether the Vieg-
nam véteran was conscled when he was told the storiés
about the other cars claithed by the ravendes arroyo. All his
savings of gombat pay had gone to buy the red Volkswagen,
But this man could not have felt any worse than the man
whe, some years before, had left his children and mother-in-
Yaw.in hisstation wagon with the engine running., When he
came out of the liquor store his station wagon was gone, He
found it and its passengers upside down in the big arrove:
broken bongs, cats, and bruises, and a total wreck of the cat.

The big arroyo has a wide mouth. Its existence needs no
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explanation. People in the area regard the arroyo much as
they might regard a living being, which has a certain char-
acter and personality. T seldom drive past that wide, deep.
arfoyo without feeling & famiiliarity and eveil a strange
affection for it, because as treachérous as it may be; the ai-
royo maintains a streng copnection between human beings
and the earth, The arroye demands from s the caufion and
attention that constitate reéspect. It i this sort of réspect the
old belipvers have in mind when they tell us we must respect
and love the earth.

Hopi Pueblo elders said thar the austere and, to some
eyes, barren plains and hills surrounding their mesa-top vil-
lages (in northeast Arizona] actually help to nurture the $piri-
tuality of the Hopi say. The Hopi elders say the Hopi people
iight have sertled in locations far more lush, where daily Iy life
would not have been so grueling. Bur there 6 the high,

silent, sandstone mesas that overlook the sandy, arid éx-

panses stretching to all horizons, the Hopi elders say the
Hopi people must “live by their prayers” if they are to sur-
vive. The Hopi way cherishes the intangible: the riches real-

ized from interaction and interrelationships with all beings

above all else. Great abundances of material things, even
food, the Hopi elders believe, tend to hure human attention
away from what is most vahiable and important, The views
of the Hopi elders are nor much different from those of elders
in all the pueblos.

The bare but Beauriful vastnéss of the Hopi landscape
emphasizes the visual impact ofeverv plant, every rock, every
arroyo. Nothing is overlooked or taken for granted. Each
ant, each lizard, each lark s imbued with great value ﬁﬁﬁww
becausé the creature it there, simply because the crearare 38
alive in a place where any life at all is precious. Stand on the
mesa’s edge at Walpi and Jook southwest over the bare dis-
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tances toward the pale blue outlines of the San Francisco
Peaks {itorth of Flagstaff} where the ka'tsinag spirits reside. So.
little lies between you and the sky, So litde lies berween you
and the earth. One look and yéu know that simply to survive
is a great rriumph, that every possible resource is needed,

every possible ally—even the most bumble insect or reptile.
You realize you will be speaking with all of them if vou -
tend to last out the yedr, Thus it is that the Hopt eldess are
grateful to the landscape for aiding them in their quest as
spiritual people,

Our Unper THE SEY

MY EARLIEST MEMORIES are of being outside, under the sky. |
remember climbing the fence when Twas three years old and
heading for the plaza n the center of Laguna village because
other children passing by had told me there were ka'tsinas
there dancing with pieces of wood in their mouths, A neigh-
bor, a woman, retrieved me before T ever saw the wood-
swallowing ka'tsinas, but from an early age I knew I wanted
to be outside; outside walls and fences. .

My father had wandered over all the hills and mesas
arourd Laguna when he was a child, because the Indian
School and the faunts of the other children did not sit well
with him. It had been difficult in those days to be past La-
guna and part white, or amedicana, It was still difficult when
Fattended the Indian School at Laguna, Gur full-blooded rel-
atives and clanspeople assured us we were theirs and that we
belonged there because we had been born and reared there,
But the racism of the wider world we call America had begun
to make itself felt years before. My fathed’s response was to
head for the mesas and hills with his older brother, their dog,
and .22 rifles. They retreated to the sandstone oliffs and ju-

41




LesLie Marmon SiLxo

niper forests. Out in the hills they were not lonely because
they had all the living creatures of the hills around them, and
whatever the ambiguities of racial heritage, my father and my
uncle undeistood what the old folks had taught them: the
carth loves all of us regardless, becatse we are Her children,

I'started roaming those same mesas and hills when 1 was

hine vears old. At eleven I rode away on my horse and ex-
plared places my father and uncle could fiot have reached on
foot, | was never afraid or Jonely—though I was high in the
hills, many miles from home—because I carried with me
the feeling 'd acquired from listening to the old stotles, that
the land all arotund me was teeming with ¢reatures that were
refated to huinan beifigs and t6 me. The stories had also fefe
me with a feeling of familiarity and warmth for the mesas,
hills, aid boulders where the inciderits of action in the stories
had taken place. T felt as if I had dctually been ro those places;
although T had only heard stories about them. Sonighow _._mwﬁ |
stories had given'a kind of being to the mesas and hills, just
as the stories had left me with the sense of having sperit time
with the people in the stories, though they had long since
passed on. .,

It is remarkable to sense the presence of those long
mmmmnm ar the locations where their adventures wﬂmmm mmmmm.
Spirits range without boundaries of any sort, and spirits fnay
be called back in any number of ways. The method used in
the calling also determines how the spirit mauifests wﬂ,ﬁw...m.
think 2 spitit may or may not choose to femain at the site of
its passing ot death. I think they .E..,.mwm. be in a .Eﬂmmﬁ. am
places at the same time. Storytelling can procure. %naw.mm mo-
meénts to experience who they were and raﬁ..rmm felt 5%@
ago, What I énjoyed most as a child was .mMm.mﬂ:mm a .mw.m.. site
of an incident recounted in one of the anciént stories that old
Aunt Susie had told us 4s girls. What excited e was lsten-
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ing to-her tell us an old-time story and then tealizing thar |
was familiar with a certain mesa or cave that figured as the
central location of the story she was telling. That was when
the stofies worked best; because then | could sit there listern-
ing and be able to visualize myself as being located swithis the
stoty being told, within the landscape, Because the Story-
tellers did not just tell the stories, they would in their way act
thery out. The storvteller would fimitate voices for vast dig-
togues bevween the various figurés in the story. So we sore-
times say the moment is alive again within us, within our
imaginations and our memaory, as we listen,

Aunt Susié once told me how it had been when she was
a child and her grandmather agreed o tell the children sto-
ries: The old woman would always ask the youngest child in
the room 1o go open the door “Go open the door” her
grandmother would say. “Go open the door s6 our estecined
ancestors may bring us the precious gift of their stories.™
Two puints seem clear: the spirits could be present, and the
stories were valuable because they taught us how we were
the people we believed we were. The myth, the web of mem-
ories and ideas that create an identity, is a part of oneself.
This sense of identity was intimately linked with the sur-
rounding terrain, to the landscape that has often played a sig-
nificant role it a story of in the outcome of 4 conflict.

The tandscape sits in the center of Pueblo befief and
identity. Any narratives ahout the Puchlo people necessarily
give a gieat deal of attention and detail to all aspects of a
landscape. For this feason, the Pueblo people have always
been extremely reluctant to relinguish their land for dams or
E%%mw@ For this reason, Taos Pucblo fought from 1906
until 1973 to win back its sacred Blye Lake, which was flle-
gally taken by the creation of Taos National Forest. For this
teasoil, the decision in the edtly 19508 to begin Oper-pit min-
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ing of the huge uranium deposits north of Laguns; near
Paguate village, has had a powerful psychological impact
upon the Laguna people. Already a large body of storles has
grown up around the subject of what happens to pedple who
disturb or destroy the earth, T was a ¢hild when the Emmmm.
began and the apocalyptic warning stories were being told.
Aid T have lived long enough o begin hearing the stories that
vefify the earlier warnitgs.

All that remains of the gardens and orchards that used.
te grow in the sandy flats southeast of Paguate village are the
stories of the lovely big peaches and-apricots the people used
o grow. The Jackpile Mine is an open pit that has been
blasted out of the many buadreds of acres where the o
chards and mefon patches once grew. The Laguna people
have not witnessed ehanges to the land without strong réac-
tions. Descriptions of the landscape before the ming are 45
vivid as any description of the present-day destruction by’ the.
open-pit mining. By its very ugliness and by the violence it
does to the land, the Jackpile Mine insures that, from now
on, it, too, will be included in the vast body of narratives that
makes up the history of the Laguna people and the Pueblo
landscape. And the description of whar that landscape
looked like before the uraniusm mining began will always
carey considerable impact.

LANDSCAPE AS A CHARACTER 1N FICTION

Waen | 5EGAN writing | found that the plots of my short sto-

ries very often featured the presence of elements out of the

landscape, eletnents that. divectly influenced the outcome of
events, Nowhere is landscape more crucial to the outcome
than in my short story “Storvteller” The site is Southwest
Alaska in the Yukon Delta National Wildlife Refuge, near
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the village of Bethel; on the Kuskokwim River. Tundra coun-
try. Here the winter landscape can suddenly metamorphose
into a seamless, blank white so solid that pilots in aircraft
without eléctroni¢ lnstiuments lose their bearings and crash
theii planes into the frozen tundra, believing down to be up.
Here oit the Alaskan rindra, in mid-Febroary, not 2fl the
space-age fabrics, electronics, or engines can ransom human
beings from the restless, shifting forces of the winter sky and
winter earth.

The young Yupik Eskime woman works out an elabo-
rate yet subconscious plan to avenge the deaths of her par-
ents; Afiér months of baiting the t#ap, she lures the murderer
drito the tiver'’s ice, where e falls through to his death. The
murderer is a white man who operated the village trading
post. For years the murderer has existed like 4 parasite; ex-
ploiting not only the fur-bearing animals and the fish, but
also the Yupik péople themselves. When the Yupik woman
kills him, the white trader has just finished cashing in on the
infliix of workers who have suddenly come ro the tiny village
for the petroleum exploration and pipeline.

Far the Yupik people, souls deserving punishiment spend
varying lengths of time in a place of freezing. The Yupik see
the world’s end coming with ice, not fire, Although the white
trader possessed every possible garment, insulation, heating

fuel, and gadget ever devised to protect him from the frozen
tundra énvironment, he still dies, drowning under the freez-

ing river ice, because the white moan had not reckoned with
the true power of that landscape, especially not the power
that the Yupik woman understood instinctively and that she
used so swiftly and efficiently. The white man had reckoned
with the young woman and determined he could ovérpower

her But the white man failed to account for the conjuncrion

of the landscape with the woman. The Yupik woinan had
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never seen herself as anything but a parr of that sky, that
frozen river, that tundra. The siver’s ice and the blinding
white are her atcomplices, and vet the Yupik woman néver
for d moment misanderstanids hér own mezszmvﬁ with that
landscape.

After the white trader has crashed through the river’s
ice, the young woman finds herself 4 great distance from eis
ther shote of the treacherous, frozén river. She can seé norh-
ing but the whiteness of the ¢ky swallowing the earth But far
away in the distance, on the side of her log and rundra-sed
cabin, she is able to see a spot-of bright red: a bright red
rrarker she had nailed up weeks earlier because she was in-
trigued by the contrast between all thay white and the spot of
brilliant red, The Yupik woman knows the appetite of the
frozen Fiver. She realizes that the ice and the fog, the tandra
and the snow seek constantly o be reunited with the living
beings that skitter across it. The Yupik woman knows that
inevitably she and all things will one day lie in those depths.
But the woman is young and her instiner s to live. The Yupik
woman knows how to do this.

Inside the small cabin of logs and tundra sod, the old
storyteller is mumbling the last story he will ever tell, It is the
story of the hunter stalking a glant polar béar the color of
blue glacier jce. It is-a story that the old storyteller has been
telling since the young Yupik woman began to arrange the
white trader’s death:

A sudden storm develops. The hunter finds bimself
on an ice flog offshore. Visibility is zero, and the
seream of the wind blots out all sound. Quickly
the bunter realizes be is being sialked, hunted by
all the forces, by all the elements of the sky dnd
earth arowid bine. Whesn at last the bunter’s oun
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muscles spasmr and cause the jade knife to fall and
shatter the ive, the bunter's death in the mwxmwamm of
the giant, ice blue bear is the foretelling of the
world’s end.

When humans have blasted dnd burned the last bit of
life from the earth, an immeasurable freczing will descend
with a darkness that obliterates the suh.
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